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itself manifests the integration of the self and the not-self
And even though it does not come into existence in its pure
form, it appears as if it comes into existence because o^
the specific 'vishayoparaga^attachment to the objeci). Thus
'aham manushyah' is a case of error. Since it is an errone"
ous cognition, the 'vishaya' (object) and the 'vishayF (sub-
ject) are able to appear in the same pratyaya as an integra-
ted whole. Thus we have adhyasa here ; and this is the
knowledge which manifests the non-self in the self ; and
this erroneous cognition arises from three factors, viz.
sense-contact, samskara and dosha (defect).

AHANKARA :

Padmapada next proceeds to give the import of that
part of the commentry beginning with 'katham punah pra-
tyagatmani...' This part deals with the "sambhavana (possi-
bility) of adhyasa. There was a question earlier, ^o ay am
adhyaso nama\ The 'kirn' implies both a question regarding
the definition, and a doubt regarding the possibility of adh-
yasa, Thinking that the question was really raised by the
doubter, the definition has been given. Then since it is
also doubted Sankara proceeds, to answer the doubt regar-
ding its possibility. Sankara states the doubt thus- "Kat-
ham punah pratyagatmany avisaye adhyaso vishaya tad
dharmanam ? The definition of adhyasa given earlier is not
possible in the case of the self. For, everyone cognises an
object in: the place of another object which is immediately
before him. Since the pratyagatman (self) is distinct from
the 'yushmat pratyaya' (object) you maintain that it is not
an object. When the adhishtana is not an object, can there
be ana adhyasa ? Is it cognised ? Can it be possible ?

The adhishthana is always on the same level with that
which is adhyasta on it so far as both are the objects cog-